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CHAPTER I
INTRODUCTION
On the morning of February 1, 1901 � a small group
of associates stood on the pier at San Francisco to wave
farewell to their friends, Charles and Lettie Cowman.
Mr. and Mrs. Cowman, feeling commissioned by God with the
Scripture verse, "Go ye into all the world, and preach the
gospel to every creature" (Mark l6:15)''' were sailing for
Japan to preach the Gospel to the people of the Orient.
A year later Ernest Kilbourne, Mr. Cowman's first convert,
with his family, followed the Cowmans to Japan. Having
organized the Oriental Missionary Society, they began to
spread the Gospel and to train national evangelists at
the Oriental Missionary Society Bible Training Institute,
which they had founded in Tokyo.
In 1907, three Koreans - Kim Sang Joon, Chung Bin,
and Lee Myung Heun - trained at the Tokyo Bible Training
Institute. After three years they returned to Korea,
believing that God meant for them to have a similar insti
tute in their own country. They began to spread the Gospel
in Seoul, the capital city of Korea. In the next fourteen
Except for a few Instances, Bible passages and
verses are quoted from the Authorized Version (KJV).
2years, the Gospel spread throughout the country, so that
in September, 1921, the national churches organized a
denomination, designating it the "Korea Holiness Church."
As every creature has a distinctive characteristic,
so each denomination is a unit existing to shine forth its
characteristics. As each of the four gospels with its
distinctive characteristics works with the others to give
a complete presentation of Jesus Christ, so each evangel
ical denomination with its distinctive characteristics
works with the others to give a complete proclamation of
the gospel of salvation.
What, then, are the characteristics of the Korea
Holiness Church? It holds' the four fundamentals of the
Gospelj (1) Regeneration, (2) Sanctification, (3) Divine
Healing and {k) the Second Coming of Jesus Christ in
glory. The Cowmans deeply realized that these four funda
mental truths of the gospel are the whole theme of the
entire Bible and sufficient for the salvation of all man
kind. From the beginning the Korea Holiness Church has
been preaching this gospel, and is preaching it today.
Among the four themes, it stresses one's privilege to be
born again and to be sanctified. These two experiences
are the norm of the Christian life.
It is the purpose of thia thesis to set forth the
way of man's salvation from its Initial stage to the perfect
3state of the Christian's earth life, with special emphasis
on Regeneration and Sanctification. Accordingly, the doc
trines of Divine Healing and the Second Coming of Christ
were laid aside from the scope of this paper because they
are areas that are not primarily related to the disposition
of sin in this life.
In developing this thesis, the writer placed stress
on Christian experience as well as on Biblical truth as
stated by the man sanctified forerunners in the history
of the Christian Church. The contents of this thesis
includes: (1) the need for Regeneration; (2) how to be
born again; (3) Justification preceding Regeneration; and
(4) the result of Regeneration. And for the second grace
of the Christian life - Entire Sanctification: (l) the
need for Sanctification; (2) the scope of Sanctification;
(3) the stages in Sanctification; {k) the fruit of Sancti
fication; {$) how to be entirely sanctified; and (6) how to
grow in the sanctified life.
In Biblical terms, regeneration may be designated
by one of these terms: "new birth" (cf. John 3:3-8); "new
creation" (cf. II Cor, 5:17); "renewed mind" (cf. Rom.
12:2); new man
" (cf. Eph. ^:23� 2k)} and "spiritual
quickening or resurrection" (cf. Eph, 2:1; Col. 2:13). In
his sermon on "The New Birth," John Wesley defined regenera-
tion as:
that great change which God works in the soul
when He brings it into life; when He raises it from
the death of sin to the life of righteousness.
It is the change wrought in the whole soul by the
almighty Spirit of God when it is 'created anew in
Christ Jesus'; when it is 'renewed after the image
of God in righteousness and true holiness,'^
J. A, Wood clearly defined regeneration in its
nature and extent as follows:
Regeneration is the impartation of spiritual
life to the human soul, in which God imparts, organ
izes, and calls into being the capabilities,
attributes, and functions of the new nature. It is
a change from death to life, from the dominion of
sin to the reign of grace, and restores the spirit
ual life which was lost by the fall. It is instan
taneously wrought by the Holy Spirit, and always
accompanies justification.-'
Regeneration is the restoring of God' s image which
was lost in the fall, and a starting point of the spirit
ual life which is pleasing to God,
Entire sanctification is that act of God, subsequent
to regeneration, by which believers are made free from
original sin, or depravity, and brought into a state of
perfect devotion to God, It is wrought by the baptism
of the Holy Spirit, and the believer experiences the cleans
ing of the heart from sin and the indwelling presence of
the Holy Spirit, empowering him for life and service.
John Wesley, Standard Sermons, ed, Edward H,
Sugden (London: The Epworth Press, 1921), II, Z^k,
�^J, A. Wood, Perfect Love (Chicago: Hie Christian
Witness Co,, 1915) � p. 17.
It is wrought instantaneously by faith; and to this work
the Holy Spirit bears witness. This experience is also
known by various terms representing its different phases,
such as "Christian Perfection," "Perfect Love," "Heart
* � � � *
Purity," "Hie Baptism with the Holy Spirit," "ihe Fullness
of the Blessing," and "Christian Holiness,"^
Wesley wrote in his letter, September 15, 1762, that
"Certainly sanctification (in the proper sense) is an
instantaneous deliverance from all sin; and includes an
instantaneous power then given, always to cleave to God,"-^
Regeneration is sanctification begun. The new
life begins when one is regenerated but is not to be
identified with a mature Christian. Just as there is a
relation between a baby's natural birth and his subsequent
growth, so there is also a like relation between regener
ation and sanctification. A new baby is a new life born
into a man possessing stronger faculties. If there is no
growth, it is obvious that the baby has some hindrance in
himself.
The elements of holiness are imparted to man in
H. Orton Wiley, Christian Theology (Kansas City,
No. I Beacon Hill Press, 1952), II, kbb^b? ,
�^John Wesley, Works, ed. Thomas Jackson (1872 editio
reproduced by Zondervan Publishing House, Grand Rapids,
Mich, ) , XII, 207.
6regeneration; a new and heavenly life is breathed into him
by the Holy Spirit. He is brought out of darkness into
marvellous light. The dominion of sin is broken; the loVe
of God is shed abroad in his heart. His desires, tastes,
impulses, aims, and aspirations are all changed. He no
longer "lives unto himself" (Rom. iki?), but "his life is
hid with Christ in God" (Col. 3j3). But the work of inward
renewal is only begun^ not finished by regeneration. In
regeneration one receives a power which checks the out
breaking of depravity into actual sin, but inherited
depravity remains, manifesting itself in a tendency toward
evil, an inclination to sin. This is a mind bent to back
sliding from God (cf. Hos. 11:7). Bishop Foster said:
Sin committed, and depravity felt, are very
different: the one is an action, the other a state
of the affections. The regenerate believer is saved
from the one, and he has grace to enable him to have
victory over the other; but the disposition itself
to some extent remains, under the control of a
stronger gracious power implanted, but still making
resistance, and indicating actual presence, and
needing to be entirely sanctified. �
Since the fall of Adam man's nature as he is born
into the world is corrupt, is very far gone from original
righteousness, is averse to God, is without spiritual life,
is inclined to evil, and that continually. So, in the New
Testament, the apostles, in addressing a body of believers
R. S. Foster, Christian Purity (New York: Eaton
and Mains, 1897), p. 111.
7in the Churches, set before them, both in prayers and in
the exhortations, a still higher degree of deliverance from
sin, as well as a higher growth in Christian sanctification.
One of these prayers isi "And the very God of peace sane*
tify you wholly; and I pray Go4 your whole spirit and soul
and body be preserved blameless unto the coming of our
Lord Jesus Christ" (I Thess. 5�23). Another passage gives
us an exhortation: "Having therefore these promises,
dearly beloved, let us cleanse ourselves from all filthi-
ness of the flesh and spirit, perfecting holiness in the
fear of God" (II Cor. 7jI). Both passages, the prayer and
the exhortation, go to the extent of the entire sanctifi
cation of the "soul" and "spirit," as well as of the "flesh"
or "body," from all sin. From these can only be meant
meui's complete deliverance from all spiritual pollution,
all inward depravation of the heart, as well as that which,
expressing itself outwardly by the indulgences of the
senses is called "filthiness of the flesh and spirit." So,
briefly stated, the difference between regeneration and
entire semctification is that the one has remaining human
depravity; the other has none. It does not mean that entire
sanctification embraces nothing more than complete cleans
ing from sin--it does. It is the full gracious endowment
of perfect love, and much more. It will be set forth
later.
CHAPTER II
REGENERATION
I. THE NEED FOR REGENERATION
Jesus taught Nicodemus concerning the need for
regeneration in the third chapter of the Gospel of John.
"Except a man be born again, he cannot see the kingdom of
God" (John 3�3)� Truly the unregenerated man is spirit
ually blind. Therefore he cannot see any hope of ever
lasting life, nor God's existence, nor his ovm spiritual
corruptness (cf. Matt, l^ilk). If anyone wants to see
the kingdom of heaven and God Himself and the crucial
problems of his own spirit, he must be born again.
In order to lead the spiritual life, a man must be
born again. "That which is born of the flesh is flesh;
and that which is born of the Spirit is spirit" (John
3i6). In the creation, God formed man of the dust of the
ground, and breathed into his nostrils the breath of life;
and man became a living soul (cf. Gen. 3�7). "A living soul"
signifies that Adam lived his spiritual life in the physi
cal body. By "spiritual life" is meant the life of a man
whose purpose is to love God, to please God, and to glorify
God. Man was created as "a living soul" in the beginning,
but after the fall and by the time of the flood all man
kind on earth had degenerated to "the flesh life." This
9means that they fell into the "flesh life" from the life
of "the living soul." Repeatedly Jesus spoke about iti
"For as in the days that were before the flood, they were
eating and drinking, marrying and giving in marriage,
until the day that Noah entered into the ark" (Matt. 2kt
38). Therefore, regeneration is needed for the change
from "the flesh life" to "the spiritual life."
The Apostle Paul declaredt "My children, of whom I
travail in birth agai n until Christ be formed in you'
(Gal. ktlS). It was a fervent desire of the Apostle Paul
for his brethren that all of them might have the image of
Christ restored in themselves. Man was created according
to God's image, and was bestowed with His attributes,
that is, righteousness, faithfulness, holiness, understand
ing, freedom of the will, authority over all things and
immortality. But man lost all these privileges in the
fall. Regeneration is needed to restore this image of God,
with its privileges.
In order to enter into the kingdom of God, regener
ation is a necessary condition. "Except a man be born of
water and of the Spirit, he cannot enter into the kingdom
of God" (John 3�5). Man is faced with some crucial problems.
He needs to know where he came from, what his purpose in
life is, and what his place of destination is after death.
Those who are ignorant of these problems regard the present
10
world as the only place for them to live, but it is said,
"For here have we no continuing city, but we seek one to
come" (Heb. 13�3^).
\tfhat, then, is the heavenly city? It is a place
without sin; a place of purity. It is a place where the
fearful, and unbelieving, and the abominable, and murder
ers, and whoremongers, and sorcerers, and idolaters, and
all liars cannot enter (cf. Rev- 21:8). Therefore,
regeneration is the condition to enter into the beginning
phase of the kingdom of heaven.
II. HOW TO BE BORN AGAIN
The Word of God. When Jesus said that "a man should
be born of water and of the Spirit" (John 3�5)� the water
indicates the Word of God. The Apostle Paul also compared
the Word of God to water in his letter to the Ephesians:
"ihat he might sanctify and cleanse it with the washing of
water by the word" (Eph. 5�26), The Apostle Peter wrote
elsewhere: "Being born again, not of corruptible seed,
but of incorruptible, by the word of God, which liveth and
abideth for ever" (I Pet. 1:23). In this verse it is
clearly set forth that the Word of God is the instrument
by which man is to be born again. In these passages, the
word of God is compared to water and seeds. As water
cleanses all defilement, so the Word of God convinces a
11
man of his sin, of his need for repentance, of his need to
be cleansed from all his sins and of his need to be born
again. As a seed, having life in itself, falls into the
ground, buds, blossoms, and bears much fruit; so the Word
of God, falling into a man's mind, blossoms into a spirit
ual life, and brings forth fruit, thirtyfold, sixtyfold,
and a hundredfold (cf. Matt. 13�8; Mark ktS; Luke 8:8).
The work of the Holy Spirit. Through the passages,
"born of the Spirit" (John 3�5), and "Not by works of
righteousness which we have done, but according to his
mercy he saved us, by the washing of regeneration, and
renewing of the Holy Ghost" (Tit. 3�5), one learns that
he must be born again under the influential work of the
Holy Spirit. Jesus explained the work of the Holy Spirit
by comparing Him to the wind: "The wind bloweth where it
listeth, and thou hearest the sound thereof, but canst
not tell whence it cometh, and whither it goeth: so is
every one that is born of the Spirit" (John 3:8). Only
under the influence of the Holy Spirit can a stony mind be
transformed into a new spirit (cf. Ezek. 3^:26), therefore,
a man should not quench the Spirit (I Thess. 5:19). Because
the Holy Spirit reproves the world of sin, and of righteous
ness, and of judgement (John l6:8), true repentance can
bo brought forth only by this reproving of the Holy Spirit.
12
Repentance . Repentance is a man's first step in
the way of salvation. There are two factors involved in
genuine repentance � the divine and the human. The Creed
of the Nazarene Church expresses itj "The Spirit of God
gives to all who will repent the gracious help of penitence
of heart and hope of mercy, that they may believe unto
pardon and spiritual life."-'-
Being awakened of one's sin is the first process in
repentance. The prodigal son (cf. Luke 15i 11-32) was
awakened by these three facts which caused him to determine
in his mind to go back to his father: (l) that he was a
sinner, (2) that he was perishing, and (3) that his father's
abundance would meet ills need. The sinner's darkened mind
can only be aweikened by the work of the Holy Spirit.
The second process is contrition, that is, godly
sorrow wrought in the heart of a sinful person by the Word
and the Spirit of God. As it is said: "l dwell in the high
and holy place, with him also that is of a contrite and
humble spirit, to revive the spirit of the humble, and to
revive the heart of the contrite ones" (Isa. 57�15). The
truly penitent person feels a great bitterness of sorrow
over his sins. In the Old Testament, King DaVid repented
Article VIII of the Nazarene Church, cited by H.
Orton Wiley, Christian Theology (Kansas City, Mo.t Beacon
Hill Press, 1952), II, 3^0.
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bitterly of his sin which is expressed in the fifty-first
psalrot "the sacrifices of God are a broken spirit: a
broken and a contrite heart, 0 God, thou wilt not despise"
(Ps. 51:17). Likewise in the New Testament, Peter repented
with a great sorrow: "And Peter remembered the words of
Jesus, which said unto him, before the cock crow, thou
Shalt deny me thrice. And he went out, and wept bitterly"
(Matt. 26:75).
The third process is confession of sin subsequent to
the awakening and the bitter contrition over sin. Through
out the ages of the Old Testament, the early church, and up
to the present day, true repentance has produced confession
of sin. God spoke to Moses that if any man or woman should
commit any sin he should confess it (cf. Num. 5�6, 7). When
King David repented of his sin he also confessed it (cf.
Ps. 32:3-5). When John the Baptist preached, the people
confessed their sins (cf. Matt. 3i6). The people at Ephesus
confessed their sins (Acts 19: l8). Therefore, confession
is inseparable from true repentance. God asks for man's
confession of sin for two reasons: (1) that man may be
humbled (Isa. 57:15) � and (2) that man may be honest toward
God (Prov. 28:13).
The fourth process of repentance is restitution. In
the Old Testament ages, when any man repented, he first
confessed his sins; then, he offered sacrifices through .the
Ik
priest; and thirdly, he made full restitution for his
wrong. If the one who had been wronged died and left no
kinsman to whom restitution could be made for the wrong,
the restitution was to be made to the Lord through the
priest (Num. 5�5-8).
In the New Testament, John the Baptist also asked
the people to bring forth fruits meet for repentance (cf.
Matt. 3j8), which meant restitution. Zacchaeus said that
if he had taken anything from any man by false accusation,
he would restore to him fourfold (cf. Luke 19�8).
Finally, the evidence of repentance is the forgive
ness of sins, not because of man's repentance itself, but
because of God's acceptance of the penitent sinner through
the Atonement of Jesus Christ. The sovereignty of the
forgiveness of sins is only through the reconciliation of
the Cross. It is said: "if we confess our sins, he is
faithful and just to forgive us our sins" (I John 1:9).
The forgiveness of sins will be discussed more fully under
the subject of justification.
The blood of Jesus Christ'. The forgiveness of sins
is not due primarily to the act of repentance, but due to
the merit of the blood of Jesus Christ, that is, the blood
of the everlasting covenant (cf. Heb. 13�20). God chose
only Jesus' blood which was shed for the remission of sins
of mankind as the means of atonement.
When Adam and Eve committed sin, the blood of an
innocent animal was shed in order that they might be
clothed with its skins (cf. Gen. Ii21). Abel shed the
blood of the firstlings of his flock for his sins (cf.
Gen. kik). On Mt. Moriah Abraham shed the blood of a ram
instead of Isaac (cf. Gen. 22:13). Ihe people of Israel
were rescued in Egypt by the shedding of the blood of the
Passover lambs and touching the lintel and the two door
posts of each house with their blood (cf. Exod. 12:21-24).
And when the Israelites sinned, they offered sacrifices on
the altar by shedding the blood of certain animals (cf.
Lev. 4:32-35). All these things were typologies of Jesus
Christ who was to shed His precious blood on the Cross for
the remission of the sins of all mankind (cf. Heb. 9:11-21).
It is written: "And almost all things are by the law
purged with blood; and without shedding of blood is no
remission" (Heb. 9:22).
As the Apostle Peter declared: "Forasmuch as ye
know that ye were not redeemed with corruptible things, as
silver and gold . . . , but with the precious blood of
Christ, as of a lamb without blemish and without spot"
(I Pet. 1:18, 19). Only Jesus* blood is worthy to redeem
us from our sins. Because Jesus Christ was conceived in a
supernatural way, through the Virgin Mary, by the power of
l6
the Holy Spirit, He is set forth as Hhe Son of God, and
the Savior of mankind. Oh, how precious is the blood of
Jesus Christ I Only this precious blood has the mighty
power that can regenerate broken human souls.
Faith. From God's side everything has been done for
man's salvation. He gave His Word; His only begotten Son,
also shed His precious blood for the remission of man's
sins; and He sent the Holy Spirit into the world. His
will was fulfilled in heaven. But on the human side, it
is left to the will of man to exercise his faith by repent
ance and trust. It is written: "But as rtiany as received
him, to them gave he power to become the sons of God, even
to them that believe on his name" (John 1:12).
Therefore, faith is the condition and instrument of
salvation on the human side. Without it no one can receive
the salvation which God has provided for fallen mankind.
It is written: "That whosoever believeth in him should not
perish, but have eternal life" (John 3:l6). Jesus said to
the woman, "Thy faith hath saved thee: go in peace" (Luke
7j50).
Faith is man's act which is wrought under the in
fluence of the Holy Spirit. It is the act of the whole
man; the highest act of his personal life, in which he
expresses his whole being and appropriates the merit of
17
Christ. For this reason the Apostle Paul said: "For with
the heart man believeth unto righteousness" (Rom. 10:10).
The Word of God is the basis for saving faith. For
this reason St. Paul defined the gospel as "the power of
God unto salvation to every one that believeth" (Rom. 1:
l6), Jesus laid the foundation for faith when He said,
"Neither pray I for these alone, but for them also which
shall believe on me through their word" (John 17:20). The
Apostle John gave the purpose of his gospel when he wrote:
"These are written, that ye might believe that Jesus is
the Christ, the Son of Godj and that, believing, ye might
have life through his name" (John 20:31).
The Apostle Paul said: "God hath from the beginning
chosen you to salvation through sanctification of the
Spirit and belief of the truth" (II Thess. 2:13); and
John Wesley defined faith as follows:
Christian faith is, then, not only an assent to
the whole gospel of Christ, but also a full reliance
on the blood of Christ; a trust in the merits of
His life, death, and resurrection; a recumbency upon
Him as our atonement and our life, as given for us,
and living in us. It is a sure confidence which a
man hath in God, that through the merits of Christ,
his sins are forgiven, and he reconciled to the
favor of God; and, in consequence hereof, a closing
with Him, and cleaving to Him, as our 'wisdom,
righteousness, sanctification, and redemption, or,
in one word, our salvation.
^Wesley, Standard Sermons, ed. Sugden, II, kO~kl.
18
Those who truly repent of their sins are led immedi
ately to saving faith, which is at once the condition and
instrument of justification to which this paper now turns
to discuss. Therefore, it may be said that faith forms a
connecting link between prevenient grace (i.e., the grace
unconditionally given, that goes before salvation) and
regeneration, which is the initial state of salvation.
III. JUSTIFICATION P.BECEDING REGENERATION
Justification by faith is significant not only in
Wesley's doctrine, but in any system of theology, because
it is the important point in saving grace, where the soul
is brought into an acceptable relation to God through
Christ. Therefore, it determines all further advances in
the Christian life. In the doctrine of justification and
regeneration, the former relates to that great work which
God does for man, in forgiving his sins; the latter, to
the great work which God does in him, in renewing his faller
nature. In the moment man is justified by the grace of God,
through the redemption that is in Jesus, he is also born of
the Spirit; but in the order of thinking, justification
precedes regeneration. First God's wrath is turned away,
and then His Spirit works in man's hearts.
Wesley defined justification in his sermon "Justifi
cation by Faith" ast "ihat act of God the Father, whereby.
19
for the sake of the propitiation made by the blood of his
Son, he showeth forth his righteousness (or mercy) by the
remission of the sins that are past."^ Watson in his
dictionary quoted the definition of Dr. Bunting as followsi
To justify a sinner is to account and consider
him relatively righteous; and to deal with him as
such, notwithstanding his past actual unrighteousness,
by clearing, absolving, discharging, and releasing
him from various penal evils, and especially from
the wrath of God, and the liability to eternal death
which, by that past unrighteousness, he had deserved;
and by accepting him as if just, and admitting him
to the state, the privileges, and the rewards of
righteousness . ^
Justification as the remission of sins and the
reckoning as righteous. Justification is pardon or
forgiveness of sin. Since he violated God's law, man had
no way to be saved from eternal punishment. But in due
time Christ died for sinners, as it is writteni "it will
be reckoned to us who believe in him that raised from the
dead Jesus our Lord, who was put to death for our tres
passes and raised for our justification" (Rom. kiZk, 25
RSV). God reckons man as righteous, not because of his
own works, but because of believing in Him trho justifies
the ungodly (cf. Rom. 4:2-8). Concerning this crucial
^Wesley, Works (Zondervan), V, 57.
^Richard Watson, Biblical and Theological Diction
ary (New York: Carlton & Phillip, 1853), P. 559-
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doctrine, Watson said that: "The first point which we
find established by the language of the New Testament is,
that justification, the pardon and remission of sins, the
non-imputation of sin, and the imputation of righteousness,
are terms and phrases of the same import. "-^ But this
position must be carefully considered, for while the for
giveness of sins is an act of mercy, it is not an exercise
of the divine prerogative apart from law, but consistent
with law. It should be distinguished from mere forgiveness
and from the mere imputation of Christ's righteousness as
taught by the Antinomians, and also from the idea of
justification based on the inherent righteousness as held
by the Roman Catholics. The view that justification means
the remission of sins and reckoning as righteous, is a
vital belief of all orthodox Protesteint Churches.
An illustration which gives an adequate explanation
of this subject is formed in the story of the Fall of man.
When Adam and Eve committed sin, they lost their righteous
ness which was God's glory- In order to cover their shame
ful nakedness, they sewed fig leaves together and made
themselves aprons (cf. Gen. 3�7). But God disclosed their
dried-leaf aprons as filthy rags (cf. Isa. 64:6), and
^Richard Watson, Theological Institutes (New York:
Phillips & Hunt, 1882), II, 212.
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clothed them with coats of skins instead (cf. Gen. 3j21).
God reckoned them righteous, but nevertheless they were
unable to be righteous in themselves (cf. Rom. 4:6-8).
Likewise justification is to reckon the unrighteous as
righteous because of the propitiation of Christ for the
ungodly.
Justification as a judicial act. In a theological
sense, the act of justification is judicial, for God does
not justify sinners merely for His own pleasure, but for
the righteousness of Christ. In the judicial consideration,
two forms of righteousness are before God--the righteous
ness which is of the law, and the righteousness which is
by faith. Tlie sinner standing before God under the law of
works receives through the justice of God, the sentence of
condemnation, for "by the deeds of the law there shall no
flesh be justified in his sight: for by the law is the
knowledge of sin" (Rom. 3�20). But the Apostle Paul declared
a new constitution which he called "the righteousness of
God without the law" (Rom. 3�21). He continues: "Even
the righteousness of God which is by faith of Jesus Christ
unto all and upon all them that believe" (Rom. 3<22). Now
the same sinner stemding before God under the constitution
of faith, receives the sentence of pardon through the
justice of God, "Being justified freely by his grace.
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through the redemption that is in Christ Jesus" (Rom. 3?
24). The act which pronounces the sinner justified, is
entirely authoritive because it is a judicial act. Only
the sovereign God as judge can pronounce righteous.
Concerning the imputation of righteousness, there
have been some controversies, but the Wesleyans�John
Wesley, John Fletcher, Richard Watson and Adam Clarke
�
stressed the forgiveness of sins, and also that justifica
tion is more than mere forgiveness. One of the earliest
statements of Methodism was that, "to be justified is to
be pardoned and received into God's favorj into such a
state that, if we continue therein, we shall finally be
saved. "6
Richard Watson gives an elaborate treatment of
this doctrine, and writes:
That in the remission or pardon of sin. Almighty
God acts in his character of Ruler and Judge, showing
mercy upon terms satisfactory to his justice, when
he might in rigid justice have punished our trans
gressions to the utmost. The term justification
especially is judicially, and taken from courts of
law and the proceedings of magistrates; and this
judiciary character of the act of pardon is
also
confirmed by the relation of the parties to each
other, as it is constantly exhibited in Scripture.
God is an offended Sovereign; man is an offending
^"Minutes of the Methodist Church," 1744, cited by
H. Orton Wiley, Christian Theology (Kansas City, Mo.:
Beacon Hill Press, 1952), II, 392.
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subject. He has offended against public law, not
against private obligations; and the act therefore by
�^^hich he is relieved from the penality, must be
magisterial and regal. It is, also, a further confir
mation that in this process Christ is represented
as a public Mediator and Advocate. 7
The ground of justification. Man's faith in the
blood of Christ as a propitiatory offering is the sole
ground of justification (cf. Rom. 5i9)� All other theories
based upon personal righteousness through the works of the
law are entirely excluded. Only the blood of Jesus is
righteous and holy. It is the blood of God Himself.
Without this blood man has no way to be redeemed and justi
fied before God. God redeemed man "with the precious blood
of Christ, as of a lamb without blemish and without spot"
(I Pet. Iil9)� God accepted the righteous blood of Christ
for his sins, and reckoned him as righteous. "Whom God
hath set forth to be a propitiation through faith in his
blood, to declare his righteousness for the remission of
sins that are past, through the forbearance of God" (Rom.
3�25).
The Resurrection of Christ from the dead is one of
the grounds of our justification. "Whp was delivered for
our offences, and was raised again for our justification"
(Rom. 5:25). The Resurrection of Christ is the evidence of
His Messiahship. It was a token of God's acceptance of
Watson, Theological Institute, II, 213.
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Christ's sacrifice.
The imputation of faith for righteousness is the only
view of justification which fully accords with the Scrip
tures and with the great tenet of the Reformation that
man is justified by faith alone. Ihus it is writtent "By
him, all that believe are justified from all things, from
which ye could not be justified by the law of Moses" (Acts
13�39).
The imputation of faith for righteousness is clearly
expressed in the Scriptures. "Abr�Lham believed God, and
it was counted C<^Xo^6<r(?i^ J unto him for righteousness" (Rom.
4j3)� "Faith was reckoned (imputed) to Abraham for right
eousness" (Rom. 4i9). "Therefore it was imputed unto him
for righteousness .... But for us also, to whom it
shall be imputed, if we believe on him that raised up Jesus
our Lord from the dead" (Rom. kxZZ, 24).
In the following Scriptures, the word righteousness
(^i-k.a.Laa'uyy'^ frequently used in the passive sense for
justification itself. "For if there had been a law given
which could have given life, verily righteousness ( justifi-
cationj should have been by the law (Gal. 3:21); and Christ
is the end of the law for righteousness [ justif icationj to
every one that believeth" (Rom. 10i4).
From these Scriptures it appears, (l) that it
is faith itself, as a personal act of the believer,
and not the object of that faith that is imputed for
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righteousness .... (2) Faith is the condition of
righteousness .... (3) The faith that justifies
is not faith in general, but a particular faith in
the propitiatory work of Christ ... .9
Christ became the Savior by shedding His blood for
all mankind; but the faith which brings the assurance of
one's salvation is that faith which believes in Him as the
Savior.
IV. THE RESULT OF REGENERATION
Regeneration is the restoration of the Divine image
--righteousness, holiness, true knowledge of God, wisdom,
freedom of the will, dominion over all things, and immor
tality. Before regeneration one cannot see, hear, or feel
spiritual things. But as soon as he is born again, there-
comes a total change, his spiritual senses are awakened.
Now he is spiritually sensible of the graces which the
Spirit of God works in his heart. He has peace, joy, and
love. Hie spiritual life has begun in his soul. It is
this beginning that is regeneration.
Thus by regeneration a great moral change is wrought
in the hearts of men by the Holy Spirit. It is a mighty
change in the moral and spiritual nature of man. The
regenerated are influenced in both their bodies and minds
Wiley, Christian Theology, II, 400-1.
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by this moral change, but they still possess their natural
powers of physical desires, intellect, feeling, and will.
These powers, however, are directed in a new way under the
glorious transformation of their personalities.
In justification God declares the penitent righteous
on the basis of his ^faith in Christs' righteousness. A
sinner is also made righteous and born anew at the same
time he is justified. But this "making righteous" is not
justification, it is regeneration. Hie sinner is changed
from death to life, so that when God declares the sinner
righteous, he actually becomes so.
Wesley pictured the change of a new born man in his
sermon "Hie New Birth":
It is that great change which God works in the
soul when He brings it into life; when He raises it
from the death of sin to the life of righteousness.
It is the change wrought in the whole soul by the
Almighty Spirit of God when it is 'created anew in
Christ Jesus'; when it is 'renewed after the image
of God in righteousness and true holiness'; when
the love of the world is changed into the love of
God; pride into humility; passion into meekness;
hatred, envy, malice, into a sincere, tender,
disinterested love for all mankind. In a word, it
is that change whereby the earthly, sensual, devilish
mind is turned into the 'mind which was in Christ
Jesus. '9
Just as a baby must grow after it is born into the
world, so a born again Christian must grow in his spiritual
life from the njoment he is born of the Spirit. This
^Wesley, Works (Zondervan), VI, 71.
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begins with Initial Sanctification which occurs actually
at. the saoie time a man is regenerated. Ibis will be
discussed later.
The most glorious privilege for the born again
Christian is Adoption. The terra "adoption" is found five
times in the Pauline Epistles (Rom. 8j15, 23; 9�4; Gal.
4j5; Eph. Ii5). It is distinctly a revelation of God to
the Apostle Paul. As it is said, "Having predestinated us
unto the adoption of children by Jesus Christ to himself,
according to the good pleasure of his will" (Eph. 1:5) f
adoption is the act of God, by which, upon being justified
by faith in Jesus Christ, a man is received into the family
of God and restored to the privileges of sonship. God
said to Jesus, "Thou art my Son, this day have I begotten
thee" (Heb. It 5), but He received man by way of the adop
tion of sons (cf. Rom. 8il5, 23; 9*^; Gal. kt5; Eph. 1:5).
As a wild olive tree was grafted into the olive tree (cf.
Rom. 11:17), so one who was not a son before has now become
a son by adoption.
The household of God. Hierefore we are no more
strangers and foreigners, but fellow citizens with the
saints, and of the household of God (cf. Eph. 1:19)- Be
fore regeneration they were of the household of the devil
(cf. John dikk; Gal. 3�26), but after the new birth they
are of the houseaold of God, and not only to live in the
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kingdom of God, but also to share the table with the Father
and the Son, our Savior. God's children are to come to
Mount Zion, to the city of the living God, the heavenly
Jerusalem; to the general assembly and church of the first
born, which are written in heaven; and to God the Judge
of all; and to the spirits of just men made perfect, with
whom they are one household (cf. Heb. 12t22, 23) �
Receiving the Holy Spirit . "Because ye are sons,
God hath sent forth the Spirit of his Son into your hearts,
crying, Abba, Father" (Gal. 4:6). As natural children
inherit their flesh and blood from their parents, so God's
children are given the Spirit of God and live un4er the
guidance of the Spirit of God (of. Rom. 8:l4).
The eternal inheritance . The trustworthy promise of
God is that, "if children, then heirs of God, and joint-
heirs with Christ" (Rom. 8:17; cf. Gal. 4:7). As long as
a baby is in his mother's womb he has no inheritance, but
after being born he becomes a son and heir. Likewise to
the children of God is bestowed the eternal inheri tance--
the heirship of the kingdom of heaven. Concerning this
eternal inheritance the Apostle Peter said: "According to
his abundant mercy (Godj hath begotten us again unto a
lively hope by the resurrection of Jesus Christ from the
dead, to an inheritance incorruptible, and undefiled, and
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that fadeth not away, reserved in heaven for you" (I Pet.
1j3, 4). Why is it incorruptible? Because the eternal
inheritance is not a thing of this world. Why is it un
defiled? Because it is not gained by worldly desire.
Why does it not fade away? Because it is not temporary,
but everlasting. Likewise Jesus spoke of the treasures in
heaven, "where neither moth nor rust doth corrupt, and
where thieves do not break through nor steal" (Matt. 6t
20) .
The glory of adoption . "Beloved, now are we the
sons of God; and it doth not yet appear what we shall bet
but we know that, when he shall appear, we shall be like
him; for we shall see him as he is" (I John 3t2). In
this earthly life, man has no outward glory, but at the
time of Jesus' second coming, his lowly body shall be
changed to be like the glorious body of Christ (cf. Philip,
3:20, 21); and the glorious liberty of the children of
God (cf. Rom. 8t2l) will be like the glory of Christ, the
first begotten Son of God (cf. Heb. It 6).
During the winter season it appears to the natural
eye of man as if all the trees were dead, but when the
spring comes, the latent life in the trees blossoms into
leaves and glorious flowers. Likewise, in this world the
life of God's children are hid with Christ in God, but
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when Christ comes again, the saved will appear with Him in
glory (cf. Col. 3j3, 4). Concerning a foretaste of this
glory the Apostle Peter declaredt "Whom having not seen,
ye love; in whom, though now ye see him not, yet believing,
ye rejoice with joy unspeakable and full of glory" (I Pet.
It8).
CHAPTER III
SANCTIFICATION
I. THE NEED FOR SANCTIFICATION
Concerning the state of the hearts of human beings,
Wang Yang-Min, one of the ancient Chinese philosophers,
said: "it is easier to catch the thief who hides on the
mountain, than the one who resides in the heart of a man."-'-
This indicates the power of sin deeply rooted in the heart
of mankind. Throughout history it has been the great effort
of man to free himself from his inbred sin by means of self-
cultivation, moral discipline, or education. No one,
however, has ever attained to this goal. Under such a
hopeless situation God prepared a way of full salvation
for all men through the Atonement of Jesus Christ. And
whoever believes in this atoning blood of Christ may have
victory over the power of sin on this earth as well as in
heaven. The question that must be answered isi "Why does
a man need to be sanctified?" There are at least three
reasons: to be cleansed from former evil habits, to do the
will of God, and to be cleansed from inherited depravity or
original sin, which expresses itself in evil affections and
From ancient Chinese history which is well known
by the common people of the Orient.
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desires*
To _be cleansed from former evil habits. "Ye put
off, concerning the former conversation, the old man, which
is corrupt according to the deceitful lusts" (Eph. kt22).
The "former conversation" indicates the evil habits of
one's former life before he was born again. It is not
seldom that those evil habits hinder the growth in the
Christian life after regeneration. It is a common experi
ence for Christians to stumble consciously or unconsciously
due to the evil habits. Therefore it is necessary to be
cleansed even from the evil habits of one's former life.
To do the will of God. Holiness or Sanctification
is God's will. His command, and His promise for His people.
"For this is the will of God, even your sanctification"
(I Thess. 4t3). "Be ye holy; for I am holy" (I Pet. 1j16).
".Blessed are the pure in heart: for they shall see God"
(Matt. 5:8). "Be ye therefore perfect, even as your
Father which is in heaven is perfect" (Matt. 5:48). "Follow
peace with all men, and holiness, without which no man
shall see the Lord" (Heb. 12:l4).
Christian holiness or sanctification is the main
theme of the whole Bible� "HOLINESS UNTO THE LORD" (Zech.
l4:20). It is the will of God that everyone be cleansed
from the power of sin and be filled with the Spirit, so
that the Gospel of full salvation may be preached unto the
end of the world through His redeemed people.
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To _be cleansed from inheri ted depravity or original
sin, which expresses itself in evil affections and desires.
Since Adam's fall inherited depravity has entered into
the human nature. It is the privation of God's image.
Consequently there are two primary forms in the nature of
sint sin as an act (actual sin) and sin as an principle
(inherited depravity).
Concerning these two forms of sin, Thomas Cook well
explained that:
Wrong-doing (sin as an act) involves guilt, and
needs forgiveness, but a state of sinfulness (sin as
a principle) cannot be forgiven. Pardon refers to
actions, but a sinful condition is not action. Sin
in the sense of guilt is a voluntary violation of
the Divine law, an actual transgression in thought,
word, or deed; but depravity is an involuntary state
of the heart which we have inherited from our first
parents in the fall, hence it is often described as
inbred or inborn sin. Depravity is not actual sin,
it is the inward fountain from which actual sin
originates; that inward cause of which sins are the
effect. It is deeper down and farther back in our
nature than wrong-doing. It is sin in embryo--that
state of heart out of which acts of sin are born.^
So, discriminating thought is necessary between
original sin and its manifestations in actual sins. Origi
nal sin as innate depravity of the innermost nature of
man is compared to an evil root bearing evil fruits.
Thomas Cook, New Testament Holiness (London: The
Epworth Press, 195^), p. 22.
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Behind the act of sin is the nature of sin, and it is only
by removing the cause that the effect can be removed.
In the Bible, there are several names signifying
this original sin. One is "the body of sin." "That the
� � �
body of sin might be destroyed, that henceforth we should
not serve sin" (Rom. 6:6). The body of sin indicates the
corruption which came into being in the human nature at
the moment of Adam's fall.
It is also called "indwelling sin." "Now if I do
that I would not, it is no more I that do it, but sin
that dwelleth in me. I find a law, that, when I would do
good, evil is present with me" (Rom. 7�20, 21). In the
light of the law upon his conscience, the Apostle Paul
testified that sin, as a principle, dominated his acts and
his thinking.
It is sometimes called "the root of bitterness."
"jLooking diligently lest any man fall of the grace of God;
lest any root of bitterness springing up trouble you, and
thereby many be defiled" (Heb. 12:15). This indicates the
dominating power which is the cause, behind the sinful acts.
For this reason, Jesus said: "Out of the heart proceed
evil thoughts, murders, adulteries, fornications, thefts,
false witness, blasphemies" (Matt. 15il9).
The idea of "inherited sin" is also alluded to in
the Bible. King David confessed that, "Behold, I was
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shapen In iniquity, and in sin did my mother conceive me"
(Ps. 51j5). This human depravity is inherited from
generation to generation, from the beginning until now and
it will be so in the future.
It is called "the double mind." "Cleanse your hands,
ye sinners; and purify your hearts, ye double minded" (Jas,
4:8), There are two minds--one is the clear conscience
and the other is the carnal mind, which draws men to do
evil. These cause a tension, just as Jacob and Esau
struggled within the womb of Rebekah (cf. Gen, 25�22).
Therefore the Apostle Paul declared: "l see another law
in my members, warring against the law of my mind, and
bringing me into captivity to the law of sin which is in
my members" (Rom. 7�23).
Another name is "the old man." "That ye put off,
concerning the former conversation, the old man, which is
corrupt according to the deceitful lusts" (Eph, 4:22; cf,
Rom, 6:6), The "old man" indicates that this depraved
nature has been transmitted from Adam, so that it is
called the old man.
This degradation is inherited in the humem body as
well as in its spiritual nature, "ihe Lord said. My Spirit
shall not always strive with man, for that he also is flesh"
(Gen, 6:3), "Flesh" as an evil influence is the principle
of indwelling sin or indwelling corruption. Jeremiah said:
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"The heart is deceitful above all things, and desperately
wicked: who can know it?" (Jer. 17:9). David said: "l
was shapen in iniquity, and in sin did my mother conceive
me" (Ps. 51:5). All these point out the inherited de
pravity or original sin of the human nature.
The original sin brought forth many defects not
only in man's spiritual and moral nature, but also many
infirmities in his physical body. Growing old, disease,
and physical death are all infirmities of the outcome of
Adam's fall.
Man has natural emotions, affections, and instinc
tive desires. Love between parents and children, husband
and wife, between friends; the feeling of sorrow when one
loses his loved one; desire to eat when hungry, to drink
when thirsty, to clothe when cold; and the desire to
marry when one is matured�all these affections or desires
are natural, instinctive, and are not sinful. But men
need to be cleansed from evil affections and desires which
are beyond the natural level. Therefore "they that are
Christ's have crucified the flesh with the affection and
lusts" (Gal. 5�24).
�
II. THE SCOPE OF SANCTIFICATION
The term holiness refers to man's moral or religious
state, and sanctification, to the process or act by which
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he is made holy. In the sanctifying process, it is very
important for the Christian to know the attainable scope
of sanctification. Some people set their goal of sancti
fication too high, and when they fail in their efforts to
reach it they are easily discouraged. Others under-es timate
Christian holiness and linger and wander in a lower state
of the Christian life.
Absolute Holiness . This indicates the divine holi
ness which only God possesses. "The high and lofty One that
inhabiteth eternity, whose name is Holy; I dwell in the
high and holy place . . . ." (Isa. 57:15). This absolute
holiness belongs only to God. He is holy, is never tempted
by the devil, and never loses His holiness.
Relative Holiness. Tills indicates the human holi
ness which is attainable in this earthly life. God demands
this holiness of His people, as it is saidi "As he which
hath called you is holy, so be ye holy in all manner of
conversation; because it is written, Be ye holy; for I am
holy" (I Pet. 1j15, 16). There are three things which must
be considered concerning this relative holiness� conse
cration, cleansing, and fulfilling love.
Consecration is the initial step which man must take.
"For I am the Lord your God; consecrate yourselves there
fore, and be holy, for I am holy" (Lev. lltkU- RSV). Both
men and things, in order to be used by God, must first
be set aside from the ordinary things. In the Pentateuch
God demanded of His people both outvfard and inward holiness.
The holy sanctuary, the Holy Bible, the holy day, the holy
occupation (priesthood and pastorship)--all these things
as well as the holy peoplje (the sanctified Christians) are
set aside for God's glory. God demands His people to be
holy outwardly and inwardly.
Cleansing follows consecration. "Dearly beloved,
let us cleanse ourselves from all filthiness of the flesh
and spirit, perfecting holiness in the fear of God" (II
Cor. 7il). Relative holiness is meant not only for the
outward acts, but also for the cleansing of one's heart
inwardly. As was discussed under "The Need for Sancti
fication," human holiness means to be cleansed from
indwelling sin and depravity.
When a man is forgiven of his actual sins, as yet
he knows little of the deep depravity of his nature. But
he will come to be convicted of the need of cleansing from
original sin sooner or later after his regeneration, just
as he had the conviction of guilt and danger which preceded
his justification. Under the all- searching work of the
Holy Spirit, the sense of sin becomes deeper and stronger,
until, deeply humbled man bewails his condition, and cries
with the Psilraist, "Create in me a clean heart, 0 God; and
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renew a right spirit within me" (Ps. 51�10). After' a man
realizes his soul's deep need for Inward cleansing, he
will also see that definite prayer must be offered and
definite faith must be exercised, in order that he may be
made clean.
JTulfilling love completes the soul's need. Even
under the grace of God, man cannot get rid of his defi
ciencies until "this mortal shall have put on immortality"
(I Cor. 15i54). Adam's fall has so perverted man's moral
and spiritual powers, that man can never be free from
these moral and intellectual infirmities in this present
life. Therefore human holiness is attainable only through
"fulfilling love," for it is recorded in the Bible: "Love
is the fulfilling of the law" (Rom. 13*10). "Fulfill the
law of Christ" (Gal. 6:2). "Hie perfect law of liberty"
(Jas. 1:25)'
In answer to the question, "is love the fulfilling
of tills law?" Wesley wrote in his book, A Plain Account
of Christian Perfection the following:
Unquestionably it is. The whole law under which
we now are is fulfilled by love (Rom. 13�8, 10).
Faith working or animated by love is all that God
now requires of man. He has substituted (not sin
cerity, but) love, in the room of angelic perfection. 3
-^John Wesley, A Plain Account of Christian Perfection
(London: The Epworth"Press , 1952), p. 71.
III. THE STAGES IN SANCTIFICATION
ko
Ini tial Sanctification. When a man is converted,
he is justified, regenerated, and initially sanctified
(cf. I Cor. Ii2; 6jll). Justification is the forgiveness
of sins in the mind of God and His acceptance of the sin
ner as the righteous. It is a work done for the believer.
At the same moment he is born again, renewed, and brought
from death into life. This regeneration is a "real change,"
a "new life" and it is a work done in the believer. At
the same time the believer is delivered from his sins and
begins to lead a sanctified life which can be classified as
initial sanctification.
Wesley sometimes used the term "sanctification" in
the sense of entire sanctification, but when he was making
a clear distinction in the process of sanctification, he
stated that there was a difference. The difference was
not in kind but in degree. Therefore sanctification
begins at regeneration, continues by progressive growth,
and reaches a new level in the experience of entire sancti
fication, and then continually progresses until final
glorification.
In this stage of initial sanctification, sin is
given a deadening blow, but is not completely destroyed.
Although justification and regeneration are perfect and
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instantaneous works, initial sano tification is incomplete
and awaits a later entire sanctification.
Wesley answered the following question: "When
does inward sanctification begin?" by saying:
In the moment we are justified. The seed of
every virtue is then sown in the soul. From that
time the believer gradually dies to sin, and grows
in grace. Yet sin remains in him; the seed of all
sin, till he is sanctified throughout in spirit,
soul, and body. 4
Concerning initial sanctification Dr. Cox said:
This new life is in infancy, as a newborn babe,
and is capable of growth. This new creation is perfect
in its kind but capable of growth. At the same time
that the new life is planted in the soul, God begins
the cleansing of sin. The power of sin is broken.
Man is made holy, pure, clean, but not entirely so.
This cleansing work is the beginning of sancti
fication. It is holiness begun. It can be called
initial because it is just a beginning. This new
life exists where some evil is Still present. 5
Therefore initial sanctification is concomitant
with justification, regeneration and adoption. It is the
gate into entire sanctification, and the beginning of it,
but not the whole of it. All of these concomitant works of
grace are instantaneous and perfeot works in themselves,
but there must be further progressive growth to the
higher level of the Christian life.
^Wesley, Works (Zondervan), VIII, 285.
�^Leo George Cox, John Wesley ' s Concept of Perfection
(Kansas City, Mo.: Beacon Hill Press, 1964), p. FT!
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Progressive Sanctification. It is explicit in the
New Testament that sanctification is both a progressive
and an instantaneous work. There is a progressive work,
both preceding and following the act of God by which the
Christian is sanctified wholly. The Apostle Paul addressed
the Corinthianst "l , brethren, could not speak unto you
as unto spiritual, but as unto babes in Christ" (I Cor,
3:1). In their spiritual life, they were still babes
just as a baby in the human life. It was necessary for
the Corinthian Christians to grov* and progress toward
entire sanctification. Just as parents are concerned if
their child is not growing normally into adulthood, so
God is concerned if His children are not growing in their
spiritual lives.
In another aspect, this progressive or gradual
preparatory work is seen in Rom. 6:6: "Know that our old
man is crucified with him, that the body of sin might
be destroyed, that henceforth we should not serve sin."
This Scripture clearly states the thought of the gradual
work (progressive sanctification) and instantaneous com
pletion by entire sanctification.
Wesley aptly explained this Scripture in his A
Plain Account of Christian Perfection. The question is
asked, "is this death to sin, and renewal in love, gradual
or instantaneous?" He answers:
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A man may be dying for some time; yet he does
not, properly speaking, die till the instant the
soul is separated from the body; and in that instant
he lives the life of eternity. In like manner, he
may be dying to sin for some time; yet he is not dead
to sin till sin is separated from his soul; and in that
instant he lives the full life of love.�
Wesley also expressed progressive sanctification in terms
that meant both instantaneous cleansing and progressive
growth, as when he said: "From the time of our being
born again the gradual work of sanctification takes place,"
Br. Wiley stated the Wesleyan position on partial
and entire sanctification as follows:
Initial or partial sanctification includes in its
scope all that acquired pollution which attaches to
the sinner's own acts; while entire sanctification
includes the cleansing from original sin or inherited
depravity. Since sin is twofold� an act, and a
state or condition, sanctification must be twofold.
There is and can be but two stages in the process of
sanctification� initial and entire. 8
So progressive or gradual sanctification is the stage
between initial and entire sanctification.
Entire Sanctification. The first step toward
salvation in the experience of the soul begins with the
gracious call of God which is both direct through the Spirit
and immediate through the Word of God. The soul is awak-
Wesley, A Plain Account of Christian Perfection,
p. 53.
'^Wesley, Wo rks (Zondervan), VI, 46.
^Wiley, Christian Theology, II, 48l.
ened from its deep spiritual sleep and quickened to a
consciousness of its lost estate. In this quickening,
the Spirit of God works upon the minds and hearts of men
by a direct influence, as well as through the medium of
objective truth. A sense of guilt and condemnation because
of sin is produced within men. This is conviction, which
is the operation of the Spirit of God (cf. John l6{8).
This awakening and conviction of sin is Prevenient Grace
which is the preparatory grace of the Holy Spirit exercised
toward man helpless in sin. So, Dr. Wiley defined Pre
venient Grace as "that manifestation of the divine influence
which precedes the full regenerate life. "9 The soul
convicted of sin comes to repentance which is the entrance
into the initial state of salvation. Both John the Bap
tist and Jesus preached repentance as a basic condition of
entrance into the kingdom of God (cf. Matt. 3:2, 8; 4:17).
Repentance denotes the soul recollecting its own
actions, and that in such a manner as to produce
Sorrow in the review, and a desire of amendment. It
is strictly a change of mind, and includes the whole
of that alteration with respect to views, disposition
and conduct which is effected by the power of the
gospel. 10
Conversion designates the process by which the soul
turns from sin to salvation. The term is commonly used
to express the initial state of salvation, as including
9lbid., II, 3k6. ^Qlbid., II, 358.
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justification, regeneration and adoption. In the Scrip
tures, it is used in a narrower sense, sometimes being
connected with repentance, and sometimes with faith. As
was considered previously, in the initial stage of salva
tion, conversion, justification, regeneration, adoption
and initial sanctification are concomitant; nevertheless,
this is the order in the process of salvation.
Now a regenerated soul is also initially sanctified,
and begins to grow progressively toward entire sanctifica
tion. With the experience of entire sanctification, the
Christian enters into the renewed life which is the second
work of grace wrought by the baptism of the Holy Spirit.
This experience of entire sanctification is also known by
various terms representing its different phases, such as
"Christian Perfection," "Perfect Love," "Heart Purity,"
"The Baptism with the Holy Spirit," "The Fullness of the
Blessing," and "Christian Holiness." However, it includes
two phases�purity and maturity.
Entire Sanctification, a purification from original
sin. According to the New Testament sin is to be thor
oughly cleansed, purged, eradicated, and crucified; not
repressed, suppressed or counteracted. The following Greek
terms used in this connection make this clear: katharidzo
(^l<.<L&o^^^'- C^o) means "to make clean, or to cleanse in general,
both inwardly and outwardly; to consecrate by cleansing or
purifying; or to free from the defilement of sin." "And put
no difference between us and them, purifying [^KaOa.^L^'^S' ]
their hearts by faith" (Acts 15i9; cf. also II Cor. 7tl}
Tit. 2ilk; I John It?} Matt. 23�25, 26; Luke 111 39; Mark 7t
19; Matt. 8i2ff.; Eph. 5:26; Heb. 10�l4; Jas. 4t8).
Katargeo CKaT-^C t^^') signifies "to annul, to abolish,
to put an end to, to cause to cease." "That the body of
sin might be destroyed CKat-^^^Z-V (^5 j , that henceforth we
should not serve sin" (Rom. 6t6; cf. also Luke 13*7; I Cor.
1j28; II Thess. 2x8; II Tim. lilO; Heb. 2il4; Gal. 5:11;
I Cor. 13�8; II Cor. 3j7, H).
Ekkathairo (.^K-^KAdcujico) means "to cleanse out thor
oughly, or to purge." "Purge (^/<- /<fll9Y�-re j out therefore
the old leaven, that ye may be a new lump, as ye are
unleavened" (I Cor. 5:7; cf. II Tim. 2:21).
Ekrizoo (iK- ^C^) means "to root out, to pluck up
by the roots," and, therefore, "to eradicate." "Every plant,
which my heavenly Father hath not planted, shall be rooted
up(;eA:-pi^i*/^^<r<fT^O " (Matt. 15�13). This is explained by
the Apostle John to mean that our Lord came to destroy the
works of the devil (I John 3�8; cf. Matt. 13�29; Luke 17:6;
Jude 12).
Stauroo (<S~rO-Up ooj) , sometimes ana-stauroo [a.ya.-<rriLUfoi^\
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or su- stauroo C<^'^~*^"r'*-'^p� means "to cruoify the flesh and
destroy its power utterly" (the nature of the figure imply
ing that the destruction is attended with intense pain).
"And they that are Christ's have crucified C^<rT<2-t/^ii;<rA^j the
flesh with the affections and lusts" (Gal. 5t2k).
Thanatoo (,^<�-y^T^ O^) signifies "to subdue, mortify or
kill." "Wherefore, my brethren, ye also are become dead
^e^ayo-ruf^yr^) to the law by the body of Christ" (Rom. 7:4;
cf . Rom. 8:13) .
Luo CXt/i*^) is sometimes used in this connection also.
As so used, it means primarily "to loose or free from; but
also to break up, to demolish or to destroy." "For this
purpose the Son of God was manifested, that he might destroy
(Xu<r^]the works of the devil" (I John 3�8).
All of these Scriptures point out the complete
cleansing of the heart from inbred sin � the utter destruc
tion of the carnal mind.
Entire sanctification is also an instantaneous work.
In the Greek New Testament all the verbs which denote
sanctification are in the aorist tense, which, in the
indicative expresses simple momentary occurrence of an
action in past time. In the following texts it is used
clearly to denote "timelessness,
" "singleness of act" and
"instantaneous act." "Sanctify faorist imperative^ them
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[once for all) through thy truth" (John 17�17). "Purifying
[aorist instantaneously j their hearts by faith" (Acts
15�9)� "l beseech you/ therefore , brethren, by the mercies
of God, that ye present [aorist a single act not needing
to be repeated) your bodies a living sacrifice" (Rom. 12:1).
"Put on [aorist a single definite act] the Lord Jesus
Christ, and make [present tense) not provision for the
flesh" (Rom. 13: l4). "And they that are Christ's have
crucified (aorist a single definite and completed actj
the flesh (<ra^^ not <s~c^/^<'- or body), with the affections and
lusts" (Gal. 5:24). "in whom also after that ye believed
(aorist), ye were sealed (aorist) with that holy Spirit of
promise" (Eph. 1:13). "Mortify (aorist � kill outright 3
therefore your members which are upon the earth" (Col. 3s 5).
"And the very God of peace sanctify (aorist) you wholly;
and . . . your whole spirit and soul and body be preserved
(initial aorist, to mark the beginning of the power which
is to preserve the believer]" (I Thess. 5:23; cf. Heb. 13:
12). "If we confess [present tense) our sins, he is faith
ful and just to forgive [aorist] us our sins, and to cleanse
(aorist} us from all unrighteousness" (I John 1:9).
From all these Scriptures, there is no more reason
grammatically for believing in a gradual sanctification
than
in a gradual justification. This instantaneous work is
coincident with many Christians' actual experiences. Wesley
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observed closely over a period of forty-five years the lives
of many who professed the blessing. He said:
As I have not found, in so long a space of time,
a single person was sanctified gradually; as all who
believe they are sanctified, declare with one voice,
that the change was wrought in a moment, I cannot but
believe that sanctification is commonly, if not always,
an instantaneous work.-'-l
Thus the work of entire sanctification is thorough and
instantaneous. It is the perfect way of salvation which
God provided for His people as a second work of grace. By
this experience the heart is purged entirely from its
carnal nature and is freed from the power of sin. At the
same time the sanctified soul is filled with the divine
love and grows rapidly in the positive aspects of holiness.
Entire Sanctification, the fulfilling of love. The
purified heart should be filled with divine love. This is
the stage of Christian maturity. "Love expelling sin" is
the outstanding phrase in Wesley's letter to Mr. Walter
Churchey, in which he wrote:
Entire sanctification, or Christian perfection, is
neither more nor less than pure love -- love expelling
sin and governing both the heart and life of a child
of God. The Refiner's fire purges out all that is
contrary to love . . . .�'�^
^^Wesley, Works (Zondervan), VI, 491.
�*"^John Wesley, The Letters, ed. John Telford (London:
The Epworth Press, 1931 ) � V, 223.
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In another place Wesley writes: "Pure love reigning alone
in the heart and life, - - this is the whole of scriptural
perfection. "-^3 Jesus said, "Thou shalt love the Lord thy
God with all thy heart, and with all thy soul, and with all
thy mind. This is the first and great commandment. And the
second is like unto it. Thou shalt love thy neighbour as
thyself. On these two commandments hang all the law and
the prophets" (Matt. 22j37-4o).
Love is produced by only one cause, and that cause
is God. When one receives God, he receives love, for God is
love (cf. I John 4:8). To have more of God is to have more
love. The only resource for the sanctified life, for wit
nessing to Christ, and for every service for God and man, is
love. The Old Covenant was an outside, coercive law which
was written in stone. But the New Covenant is written in
the heart, ruling and inspiring all the motives of action.
When God's love is shed abroad in the heart of the believer
as a motive to obedience, God fulfils the promise of the
new Covenant, "l will put my laws into their mind, and
write them in their hearts" (Heb. 8:10). Therefore, "Love
is the fulfilling of the law" (Rom. 13:10).
The Scriptural terras, "holiness," "sanctification,"
"perfect love," "perfection," may be used synonymously,
^^Wesley, Works (Zondervan), XI, 401.
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because they all point to the same state of grace. But
each one indicates some essential characteristic of full
salvation. Thomas Cook writes:
Perfect love is expressive of the spirit and temper,
or the moral atmosphere in which the entirely sanctified
Christian lives. Perfection signifies that spiritual
completeness or wholeness into which the soul enters
when the last inward foe is conquered, and the last
distracting force harmonized with the mighty love of
Christ, every crevice of the nature filled with love,
and every energy employed in the delightful service of
Christian perfection is neither absolute nor angelic
perfection. The only perfection possible on this earth is
a perfection of love, of motive and intention. Cook also
pointed out "that evangelical perfection embraces two things
(l) A perfection of love proportioned to the powers of each
individual; (2) A steady progress in love harmonizing with
our circumstances and our increasing capacity and ability. "^
"Thou Shalt love the Lord thy God with all thy heart, and
with all thy soul, and with all thy mind, and all thy
strength" (Mark 12:30). There is no other standard in the
Bible. God requires nothing more, nothing less.
In his A Plain Account of Christian Perfection, John
Wesley states: "Both my brother and I maintained, that
As was mentioned under "The Scope of Sanctification,
II
�'�
Cook, New Testament Holiness, p. 57.
^�^Ibid. , p. 6l.
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Christian perfection is that love of God and our neighbour,
which implies deliverance from all sin."^^ He continues by
saying:
It is the loving God with all our heart, mind, soul,
and strength. This implies, that no wrong temper, none
contrary to love, remains in the soul; and that all the
thoughts, words, and actions, are governed by pure
love. 17
Continuous Sanctification. Entire sanctification is
also continuous as well as instantaneous. There is no state
of grace excluding progress, either in this world or in
heaven. It is the same with the soul entirely sanctified
as with one regenerated. There must be continuous
growth in order to retain the grace of God. In a Christian's
life there must be no standing still, in the strict sense;
either it is to be progress or regress. "But if we walk in
the light, as he is in the light, we have fellowship one
with another, and the blood of Jesus Christ his Son cleanseth
us from all sin" (I John 1:7). Dr. Greenlee commented on
this text in saying that the verb cleanseth is in the Greek
present tense and refers to a continuation
of cleansing.
In I John 1:9, however, where it is written: ". . . he is
faithful and righteous to forgive us our sins," the verb
�^^Wesley, A Plain Account of Christian Perfection,
p. 41.
17
Ibid. , p. 42.
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forgive (aorist tense) emphasizes that God's forgiveness
and Kis cleansing from unrighteousness are acts of God
completed in such a way that the believer can say, "The
work has been done."-^^
The same distinction can be seen in II Cor. 7j1�
"Having therefore these promises, dearly beloved, let us
cleanse ourselves from all filthiness of the flesh and
spirit, perfecting holiness in the fear of God." The first
verb cleanse is in the aorist tense, emphasizing that the
Christian's action in cleansing himself is to be completed
and not merely begun or progressed toward. The second verb
perfecting is in the present tense, emphasizing the process;
but the word perfecting itself obviously means that the
holiness referred to is to become complete. The combined
meaning is, therefore, that the quality of holiness is to
be brought to completion in the Christian's life.^^
The believer is not only cleansed from all sin
instantaneously, but he must also dwell constantly under
the sprinkling of the all atoning and sanctifying blood of
Christ. As it is written in I Pet. l�2i "Elect according
�^^J. Harold Greenlee, "The Greek New Testament and
the Message of Holiness," Further Insights Into Holiness,
Kenneth Geiger, compiler < (Kansas City, Mo. j Beacon Hill
Press, 1963), p. 84.
^^Ibid. , p. 85.
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to the foreknowledge of God the Father, through sanctifica
tion of the Spirit, unto obedience and sprinkling of the
blood of Jesus Christ," the sanctified Christian is brought
to a place of obedience. Walking in the light of obedience,
he grows continuously toward "the fulness of Christ" (cf.
Eph. 4j13). Therefore the sanctified Christian is continually
cleansed, or kept clean, only as the right relation to Jesus
Christ is maintained. Accordingly, a continuous faith is the
only means to keep the vital bond of union with Christ, If
this connection be severed, the spiritual life ceases
immediately .
Thus the entirely sanctified soul progresses rapidly,
continuing in faith, love, humility, patience, and all the
Christian virtues as long as he walks in the light of God
by saving faith. Hie growth of a Christian
is not limited
to expansion or quantity, for he must be as a tree which is
sound, healthy, and vigorous; bearing branches, leaves
and
fruits, and each year increasing regularly in
its capacity
and fruitfulness.
IV, THE FRUIT OF SANCTIFICAHON
The entirely sanctified Christian has victory over
the world and sin, and enjoys inward peace.
He walks before
God in newness of life, and loving God, keeps
His command
ments. He grows rapidly and fruitfully in every good
work
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for the glory of Qod, because God reigns in his heart
without a rival.
Freedom of will. In the creation, God endued Adam
with freedom which is one of God's attributes. But by
misusing his freedom Adam lost this freedom and became the
slave of sin (cf. Rom. 6�l6). It may be said that freedom
is the right to choose either the good or the evil. But
true freedom is that of doing only the good. Through sanc
tification the Christian is restored to this true freedom.
"if the Son therefore shall make you free, ye shall be free
indeed" (John 8j36).
Triumph over sin. Since Adam's fall man has been
weak in his will, moral nature, and conscience. Lacking the
power to overcome sin (of. Rom. 5x6), he repeatedly fails in
trying to live a good life. It is possible to be triumphant
over sin in this life only through Entire Sanctification.
The obstacles to overcome are the world, sensuality and the
devil (Jas. 3:15). Joseph triumphed over such an enticing
temptation, which came from the evil affections and lusts
(cf. Gen. 39:7-12). Jesus triumphed over temptation which
came directly from Satan (cf. Matt. 4:1-11). Also the
Apostle Paul experienced victory over many temptations such
as: serious tribulations, distress, persecutions, famine,
nakedness, peril and the sword (Rom. 8:35). Sanctification
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does not exclude temptation or trial, but enables one to
overcome it.
' Peace. "There is no peace to the wicked" (Isa. 57:
21), but to the entirely sanctified soul "peace I leave with
you, my peace I give unto yout not as the world giveth, give
I unto you" (John 14:2?). Even though the sanctified
Christian is confronted by the tempest of distress in this
world, he still has his inner peace, because he has a "hope
as an anchor of the soul, both sure and steadfast, and which
entereth into that within the vail" (Heb. 6:19).
After the miracle of the feeding of the five thousand,
Jesus "perceived that they would come and take him by force,
to make him a king, he departed again into a mountain himself
alone" (John 6:15). No reputation or hardship could deprive
Jesus of His heavenly peace. The Apostle Paul said: "But
with me it is a very small thing that I should be judged of
you, or of man's judgment; yea, I judge not mine
own self"
(I Cor. 4:3). This peace can be possessed only by
the
sanctified soul.
The fruit of the Holy Spirit. The fruit of entire
sanctification is not only witnessed to inwardly, but out
wardly also, just as every good root brings
forth good
fruit (cf. Matt. 7il6-l8). Therefore the soul entirely
sanctified necessarily bears the fruit of
the Holy Spirit,
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as it is written in Gal. 5:22, 23� "The fruit of the Spirit
is love, joy, peace, longsuffering, gentleness, goodness,
faith, meekness, temperance."
Power to witness. "Ye shall receive power, after
that the Holy Ghost is come upon you: and ye shall be
witnesses unto me, both in Jerusalem, and in all Judea,
and in Samaria, and unto the uttermost part of the earth"
(Acts 1:8). Every Christian is to be witness � a witness
of the saving power of God's grace. Along with this
commission, however, is the promise of power, for no one
can be a witness for Jesus Christ without the power of the
Holy Spirit. The Holy Spirit comes into the sanctified
soul, enduing it with power to make it an effective soul
winner. J. Paul Taylor said, "Holiness qualifies a man
for witnessing by dethroneing the spirit of pride that would
neutralize the force of testimony- "^^
The following entry in John Wesley's Journal shows
what a devoted soul winner he was:
Mon. 29, Dec. I766 � At five in the morning I
again began a course of sermons on Christian Perfec
tion; if haply that thirst after it might return which
v.as so general a few years ago. Since that time how
oeeply have we gi'ieved the Holy Spirit of God I Yet
two or three have lately received His pure love;
^'^J. Paul Taylor, Holiness the Fini shed Foundation
(Winona Lake, Indiana: Light and Life Press, 19^>3), p. 107.
and a few more are brought to the birth.
V, HOW TO BE ENTIRELY SANCTIFIED
The Christian's triumphant life, as set forth in the
New Testament, is the Spirit- filled life. The "Spirit-
filled life" and the "entirely sanctified life" are synony-
mous, because the Holy Spirit abides and fills the sancti
fied heart. "Be filled with the Spirit" (Eph. 5j18).
"And the very God of peace sanctify you wholly . . . ."
(I Thess. 5j23).
The Steps into the Spiri t- filled life. Dr. Arnett,
in his lecture supplement "How to Enter into the Spirit-
Filled Life" points out the steps by which a Christian can
enter into Entire Sanctification.
The first step is for the person to recognize his
need through the Scriptures (cf. Rom. 7 ilk; Gal. 5�17) and
his own experience. The second crisis in a believer's life
is to recognize the two- fold nature of sin: acts of sin
which require forgiveness and the principle of sin which
necessitates cleansing or crucifixion.
Secondly, the believer must realize God's provision
for this second blessing. One is the Atonement of Christ
^�'�John Wesley, The Journal , ed. Nehemiah Curnock,
(London: Charles H. Kelly, 1916), V, 194.
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(cf. Keb. 13:12} Eph. 5t25, 26); the other is the ministry
of the Holy Spirit (Matt. 3:11, 12; Acts 15i8, 9).
Thirdly, he must face this crisis in his life. The
hunger for full deliverance should not cause the believer
to avoid a crisis, but boldly face the crisis in which he
yearns for heart cleansing from inbred sin.
Fourthly, he must confess the barriers which are
hindering him from receiving God's fullness. The big
barrier to the Spirit-filled or entirely sanctified life is
the carnal nature which hates God (cf. Rom. 8:7). It is
the motivating principle of evil, the sinful condition with
which we are born. This must be faced forthrightly - "He
that covereth his sins shall not prosper; but whoso confess-
eth and forsaketh them shall have mercy" (Prov. 28:13).
Fifthly, the believer must seek to abandon the self
completely to God. On the human side this would mean full
consecration (cf. Rom. 6:13; 12:1; Acts 5j32); on God's side.
He does the sanctifying. It involves both a negative and
a positive work of grace. The negative work of grace is the
purifying of the heart by faith (cf. Acts 15�9)- It is
also designated in the Bible as "the crucifixion of the
flesh" (of. Gal. 5:24). This is followed by the positive
work of grace, which is the infilling with the Holy Spirit
(cf. Acts 2:4; 4:31; Eph. 5il8).
Sixthly, the believer must appropriate this grace by
6o
faith. Whoever asks for this sanctifying grace of God,
asking earnestly (cf. Matt. 7*7) , yieldingly (cf. Rom. 61I3),
and believingly (cf. Mark 11j24), can be assured that God
will give him the Holy Spirit abundantly (cf. Luke 11:13).
The answer then is, Believel Faith is the key (on the
human side) to enter into the Spiri t- filled life. 22
The Agents and instruments of entrance into the
Spirit-filled life. It may also be well to consider the
Agent and instruments through which a believer enters into
the Spirit-filled life.
The Holy Spirit is the Agent of sanctification. The
work of cleansing from sin is "not by works of righteousness
which we have done, but according to his mercy he saved us,
by the washing of regeneration, and renewing of the Holy
Ghost; which he shed on us abundantly through Jesus Christ
our Saviour" (Tit. 3:5, 6). John the Baptist declared;
"l indeed baptize you with water unto repentance; but . . ,
he shall baptize you with the Holy Ghost, and with fire"
(Matt. 3:11). The Holy Spirit comes with fire and cleanses
the inbred sin and the evil affections and lusts in human
hearts.
^^tfilliam M. Arnett, "How to Enter Into the Spirit-
Filled Life," (Lecture supplement to "The Schematic Con
ception of the Entire Work of the Holy Spirit," Wilmore,
Kentucky: Asbury Theological Seminary, n.d.),pp. 1*2.
(Mimeographed. )
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On the Day of Penteoost, when the Holy Spirit came
upon the disciples, they were cleansed from all sinful
passions and desires, and were filled with the Holy Spirit.
From this time on they were dedicated to the will and work
of God.
The Word of God is the Spirit's main instrument.
Whoever loves, reads and obeys ithe Word of God will be led
to see that God provides the cleansing from sin, which his
heart desires. Therefore, history verifies that where God's
Word prospers, there also follows a great revival. "That
he might sanctify and cleanse it with the washing of water
by the word" (Eph. 5:26). "Sanctify them through thy
truth: thy word is truth" (John 17:17). "Wherewithal shall
a young man cleanse his way? By taking heed thereto
according to thy word" (Ps. 119:9). "For the word of
God is quick and powerful, and sharper than any two edged
sword, piercing even to the dividing asunder of soul and
spirit, and of the joints and marrow, and is a discerner of
the thoughts and intents of the heart" (Heb. 4:12).
The blood of Jesus Christ is the procuring instru
ment. In the Old Testament, the blood of animals was
sprinkled on the unclean (cf. Heb. 9:13), but in the New
Testament the blood of Christ purges human conscience from
dead works to serve the living God (cf. Heb. 9:l4). Only
the blood of Christ is pure and holy, having the power to
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cleanse mankind from all sin. As the Ethiopian cannot
change his skin, nor the leopard his spots (cf. Jer. 13�
23) � so man cannot cleanse his own sin. But, "the blood
of Jesus Christ his Son cleanseth us from all sin" (I John
1:7).
Prayer is indispensable if one is to experience this
cleansing grace. The parophet Isaiah was cleansed, when in
prayer he saw the glory of &od in the temple. He was
convicted of his unoleanness and confessed it in the light
of God's glory (cf. Isa. 6jl-10). Everyone who asks, seeks,
and knocks for this grace, will receive, find, and have
opened unto him the cleansing and infilling power of God.
Many believers have experienced a time of fasting and
persevering prayer in which they were convicted of their
inner sinfulness and corruption. When they took hold of
God's promise by faith, they were entirely seinctified.
Faith is the conditional instrument. Faith is the
only means by which anything is received from God for full
salvation. Even if sufficient food is provided for a hungry
person, and he does not take it, he vrill die of starvation.
Likewise God provides sufficient grace for salvation, but
if a person does not receive it by faith, he will die in
his sins. Therefore, faith is the act by which man receives
and continues in the saving grace of God. Entire sanctifica
tion is also wrought by faith. "And put no difference
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between us and them, purifying their hearts by faith" (Acts
15�9).
In the Book of Romans it is written: "For in that
he died, he died unto sin once: but in that he liveth, he
liveth unto God. Likewise reckon ye also yourselves to be
dead indeed unto sin, but alive unto God through Jesus
Christ our Lord" (Rora. 6:10, 11). In other words, when one
reckons himself to be crucified with Christ and thus dead
to sin, and resurrected with Christ and thus alive unto God,
at that moment he is entirely sanctified. Therefore,
sanctification is not wrought by one's own work, but only
by the faithfulness of God, for "faithful is he that calleth
you, who also will do it" (I Thess. 5:24).
VI. HOW TO GROW IN THE SANCTIFIED' LIFE
The sanctified believers are new creations on a
higher level of the Christian life. They are as sinless as
was the first creation. They are renewed in Christ in the
moral likeness of God. They stand at the threshhold of
limitless growth in character and the knowledge of God.
Therefore, entire sanctification is bo*h an end as well as
a beginning. As the attainment of a goal, it means the end
of sin in the heart. Tliis has been obtained through the
cleansing blood of Christ, and wrought in �the heart by the
fullness of the Holy Spirit. But the cleansing from all
6k
sin is only the beginning of the sanctified life. Abundant
riches, which were purchased for them in the Atonement, lie
before them for their growth in knowledge, love, and grace.
They have crossed over the Jordan, and the land of milk and
honey lies before them, a possession to be developed. And
the growth in grace is far swifter than before, because all
the hindrances to growth have been removed from their hearts.
The Apostle Peter, in his epistle, exhorted the
brethren to grow into the enrichment of grace in their
spiritual lives.
And beside this, giving all diligence, add to your
faith virtue; and to virtue knowledge; and to know
ledge temperance; and to temperance patience; and to
patience godliness; and to godliness brotherly kindness;
and to brotherly kindness charity .... For if ye do
these things, ye shall never fail; for so an entrance
shall be ministered unto you abundantly into the
everlasting kingdom of our Lord and Saviour Jesus
Christ (II Pet. 1:5-7; 10, 11).
Faith � Cirt^rT^X^. In the receiving of full salvation,
faith is the basic condition of the human response to
receive that great salvation. From the first step of
awakening out of a spiritual deep sleep through prevenient
grace, to the rapid growth in the Christian's matured life,
faith is the ground by which he lives and accomplishes this
salvation to the end. So as Wesley said, "All faith is the
gift of God, which the rioment He withdraws, the evil heart
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of unbelief will poison the whole soul. "23
This faith is a sure trust and confidence in God.
Adam fell into sin when he lost his faith in God. But the
believer who has faith cries out, "l live; yet not I, but
Christ liveth in me; and the life which I now live in the
flesh, I live by the faith of the Son of God, who loved me,
and gave himself for me" (Gal. 2:20). The true nature and
works of faith are pictured in the eleventh Chapter of
Hebrews. Many forerunners of faith have finished their
course of life triumphantly by faith. Likewise the sancti
fied person who possess a living faith, keeps continuously
growing, as is written in II Pet. 1:5-7.
Virtue (a.^&i'^)- This means moral excellence.
Holiness must be expressed in activity througli the quality
of virtue. The thoughts, words, and deeds of a sanctified
people are to show virtue. All things must be done with a
pure motive without rebuke in the midst of a perverse world.
T. M. Anderson writes: "Virtue is the beauty of holiness.
It possesses all those qualities which make a holy person
lovable and pleasing in every trait of character . "24 Virtue
does not exclude errors, but God does not blame the infirmi-
^^esley. The Journal , ed. Curnock, II, 4l0.
^^T. M. Anderson, After Sanctification ( Circleville ,
Ohio: Advocate Publishing House, ISbl), p. l8.
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ties of human nature. God looks at the heart; He looks more
at the intentions than at the results. Anyone who acts with
a pure heart is pleasing to God. "What does it profit, my
brethren, though a man say he hath faith, and have not works?
can faith save him?" (Jas. 2:l4).
Knowledge {jryt^<S^i^ ^) , This means the knowledge of God,
and of the word of truth. It thus denotes a spiritual know
ledge and spiritual insight. If anyone says he has faith
and yet lacks knowledge, he is easily led astray and deceived
by the devil. The Christian can be useful to God in propor
tion to his knowledge. Man can render more efficient service
and the greatest glory to God, if he is a "householder who
bringeth forth out of his treasures things new and old"
(Matt. 13j52). The effectiveness of the service for which
God has called any person depends upon the determination of
that person to advance in the knowledge of truth. There
fore the admonition of the Apostle Pauli "Study to shew
thyself approved unto God, a workman that needeth not to be
ashamed, rightly dividing the word of truth" (II Tim. 2:15),
must be remembered by all Christians who seek to be more
effective in thfeir ministry.
> /"
Temperance or Self-Control (eyK^a^T^t-^). It has been
a human effort from ancient time to practice temperance by
self-will. But it is only after entire sanctification when
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a man is freed from the principle of sin, that a man can
realize true self-control.
Sanctification is the cleansing of the whole man
in spirit, soul, and body. "And the very God of peace
sanctify you wholly; and I pray God your whole spirit and
soul and body be preserved blameless unto the coming of our
Lord Jesus Christ" (I Thess. 5:23). Sanctification makes the
body the temple of the Holy Spirit. Because Christians are
bought with a price, it is their duty to glorify God in
their body and spirit by living the sanctified life. Hiere
fore the tongue (speech), the eyes, the affections, and any
physical desire must be under the control of the sanctified
will.
It must be made clear that sanctification is not the
impossibility to sin (i.e., sinless perfection), but makes
it possible not to sin. How? By means of watchfulness and
carefulness. Even the sanctified are not exempted from
temptation or the possibility to sin. But they are given
the privilege not to sin. If anyone neglects this sancti
fied life, it is obvious that he will fall under the domin
ion of the evil spirits. Hierefore, prayer and carefulness
are necessary to the living of the sanctified life. The
Apostle James said, "if any man offend not in word, the
same is a perfect man, and able also to bridle the whole
body" (Jas. 3�2).
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Most of the temptations in the Christian's life come
through the eyes and the human affections. The Apostle
John said: "For all that is in the world, the lust of the
flesh, and the lust of the eyes, and the pride of life, is
not of the Father, but is of the world" (I John l:l6). The
sanctified Christian puts such transient and unstable things
under the control of the Spirit.
emphasized that to the sanctified person patience is a very
important element to maintain and grow in Christian perfec
tion, because it is said: "My brethren, count it all joy
when ye fall into divers temptations. Knowing this, that
the trying of your faith worketh patience. But let patience
have her perfect work, that ye may be perfect and entire,
wanting nothing" (Jas. 1:2-4). The highest standard of
patience is found in Jesus Christ, "who, for the joy that
was set before him, endured the cross, despising the shame,
�ind is set down at the right hand of the throne of God"
(Heb. 12:2).
Therefore the Apostle Paul declared: "We glory in
tribulation also; knowing that tribulation worketh patience,
and patience, experience; and experience, hope" (Rom. 5:3,
4), In the quoting of this message, the writer of this
thesis cannot help but mention the Christian Churches of
It must be
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Korea. He boldly says that the revival of the Korean
Churches is due to the great tribulation which came during
the Korean War in 1950. . Through this tribulation they have
had to have a great deal of patience and have had to wait
upon God and trust solely in Him as their only hope, for
all of their earthly hope was gone. They knew that in the
spiritual life easiness makes one powerless, while tribula
tion brings forth patience and a steadfastness in their
reliance upon God. Therefore "he that shall endure unto
the end, the seime shall be saved" (Matt. 24:13).
Godliness {eu<re^6-La.) , Courtesy and manners are the
attitude that a Christian should have toward his fellowmen.
Godliness is the Christian's inward and outward sincerity
of life before the presence of the Almighty God. It is
true that only the sanctified believer can live always in
the presence of God, who is omnipotent, omniscient, and
omnipresent. Therefore the Apostle Paul exhorted Timothy,
the young pastor, with the admonition: "Exercise thyself
rather unto godliness" (I Tim. 4:7). The life of contin
uous godliness promotes matured Christian perfection.
Truly godliness is a result of patience and the cause of
brotherly kindness, the next stage in the growth of the
Christian life.
Brotherly kindness (^cA^^e-A^i*) . This means brotherly
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love in the Christian faith. The redeemed family of God
consists of the Christians out of every nation, people, and
tongue of this world. Sanctification has made all of these
people one body in Christ. Christ is the head, they are the
members of one body.
Christ's love must always be the standard for brother
ly kindness. "A new commandment I give unto you, that ye
love one another; as I have loved you, that ye also love
one another" (John 13t3k). Accordingly brotherly love is
by nature sacrificial. "Hereby perceive we the love of God
because he laid down his life for us; and we ought to lay
down our lives for the brethren" (I John 3il6). Loving in
word and in tongue only is in vain. Nothing gives a
Christian so much pleasure as the practice of love in the
active form of deed .and truth. Foreign missions are one of
the expressions of brotherly love. One of the most impor
tant qualifications for those who are going to the foreign
mission field is to have fervent brotherly love. If they
do not, the result will be small.
,>?-,,,
Charity or Love (.A^^-tj-^). Now abideth faith, hope,
charity, these three; but the greatest of these is charity"
(I Cor. 13,j13). Love is the very essence of Christianity.
In this earthly life there is no higher conception of man's
relation to God than love. The man who loves God with a
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pure heart completely will not sin, because this attitude
of his heart constitutes the complete fulfillment of God's
demands upon him. The Apostle John wrote: "Herein is our
love made perfect, that we may have boldness in the day of
judgment; because as he is, so are we in this world" (I
John 4:17)".
In A Plain Account of Chri sti an Perfection , Wesley
mentioned that love is the fulfilling of the law. The
whole law under which men now are, is fulfilled by love
(cf. Rom. 13j8, 10). Faith working or animated by love is
all that God now requires of man. He has substituted love,
not sincerity in the room of angelic perfection. Love is
the end of every commandment of God. It is the point aimed
at by the whole and every part of the Christian institution.
The foundation is faith, purifying the heart; the end is
love, preserving a good conscience. This is loving the
Lord God with all the heart, mind, soul, and strength; and
2 5
the loving of neighbor, as self.
The most noble thing in God's world is perfect love.
The carnal mind cannot understand the sacrificial life of
those who spend their lives for others. When God's love is
poured into one's mind, he cannot help loving others. From
^�^Wesley, A Plain Account of Christian Perfection,
p. 71.
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eternity to eternity God is love, whether men accept it or
not,. When the love of Christ becomes one's motive, and the
glory of Christ one's end, he cannot help loving man and
God, Therefore love is the consummation of the growth in
the sanctified life.
Entrance into the everlasting Kingdom, In Chapter
three of the Gospel of John, Jesus taught Nicodemus that the
qualification to enter into the kingdom of heaven is
regeneration. In his second epistle, Peter stated the
process of growth from regeneration to the entrance into
the everlasting kingdom. This process can be found in
verses five through eleven of chapter one. After having
listed the above eight characteristics in a growing Christ
ian's life, Peter says: "if these things be. in you, and
abound, they make you that ye shall neither be barren nor
unfruitful in the knowledge of our Lord Jesus Christ" (II Pet.
1:8). These things � faith, virtue, knowledge, and charity
(love) '� must abound in the Christian's life. They must be
kept at "high tide" always. They must be always at the
front. They must be ever in use. These things are produced
in the sanctified soul; but they must be developed into
maturity by ceaseless prayer, careful watchfulness, and
faithful service to God, Such a man, who has this perfect
knowledge of the Lord Jesus Christ, will not be barren and
fruitless in his life.
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"But he that lacketh these things is blind, and can
not see afar off, and heith forgotten that he was purged from
his old sins" (II Pet. 1:9). Here can be seen the cause of
backsliding from the sanctified life. This may be an
explanation of the reason why many who start well in the
way of holiness do not maintain their holy estate to the
last. To walk in the light of God is necessary to the
Christian's growth and to his safety (cf. I John 1:7).
But to fail to meet the added growth which comes with more
light will result in blindness. This is not only a walking
in the light received at the time of sanctification, but it
is a continual obedience to all the light that will be
given afterward.
"if ye do these things, ye shall never fall: for
so an entrance shall be ministered unto you abundantly into
the everlasting kingdom of our Lord and Saviour Jesus Christ"
(II Pet. 1:10, 11). One's salvation is conditioned upon
his own will. His continuation in a saving relationship to
God is also conditioned upon his will. There has been full
preparation by God for His children to fulfill their salva
tion. "Who shall separate us from the love of Christ?"
(Rom. 8:35). Nothing "shall be able to separate us from
the love of God, which is in Christ Jesus our Lord" (Rora.
8:39). This is a promise and answer to those who might
forfeit their sanctified state and standing with God,
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Entrance into the everlasting kingdom will be accorded to
those who diligently grow to maintain their purity through
these eight virtues.
CHAPTER IV
SUMMARY AND CONCLUSION
Summary. In the Scriptures, it is explicitly
described that God's providence is to provide the way of
salvation according to the actual need of man � the two
fold grace of salvation. It is the profound love of God
which causes Him to give His children abundant life in order
that they may obey and trust Him. God is love from ever
lasting to everlasting. He created the heavens and the
earth in all their beauty and grandeur (cf. Gen. 1:1-25).
And finally He created man in His own image, giving to him
the authority of dominion over all things created in the
air, on the earth, and in the sea (cf. Gen. 1:26, 27). God
bestowed perfect freedom upon man so that he might choose
either good or evil. Since man, however, misused his free
dom by disobeying God, sin came into the nature and soul of
mankind. From generation to generation every man has become
a slave of sin, groaning under the power of sin and crying,
"O wretched man that I ami who shall deliver me from the
body of this death?" (Rom. 7t2k),
But at the appointed time of God, there appeared a
star in the east, marking the glorious birth of Christ, the
Savior of all mankind. "The Word was made flesh, and dwelt
among us, and we beheld his glory, the glory as of the only
76
begotten of the Father, full of grace and truth" (John l:l4).
The salvation which Jesus Christ offers is perfect. It
renders unlimited opportunities to every on6 who believes
in and has his sins cleansed by His atoning blood. This is
the Gospel which saves the human soul from death and gives
everlasting life, as it is written: "For God so loved the
world, that he gave his only begotten Son, that whosoever
believeth in him should not perish, but have everlasting
life" (John 3: 16).
It was Jesus' last command to His disciples to preach
this Gospel to the people of the world, when He said: "Go
ye into all the world, and preach the gospel to every crea
ture" (Mark l6:15). It is the privilege of the redeemed
believers to present God's truth clearly and poi^rerfully to
a needy world.
As was previously discussed, the Christian who
started his new spiritual life at the time of his regenera
tion, sooner or later comes to the second crisis which
necessitates a second work of grace -- entire sanctification.
This second blessing of entire sanctification involves the
crucifixion or destruction of "the body of sin" or "the old
man" or "the carnal mind," in its negative aspect; and the
maturity in divine love in its positive aspect. This is the
Gospel of Regeneration and Sanctification � the only living
way of the Christian's earthly life. Holiness is to the
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Christian what the railroad is to a train. Wesley, with this
Gospel of Sanctification burning in his soul, revived so
many souls to such a brilliant life of victory in the dark
ness of the eighteenth century in England, that sanctifica
tion became one of the characteristics of the early Method
ists. The Gospel of Sanctification is the proper Methodist
proclcimation. It is Methodism's grand depositum, as Wesley
wrote in his letter; "This doctrine is the grand depositum
which God has lodged with the people called Methodists; and
for the sake of propagating this chiefly He appeared to have
raised us up,"I What a glorious commission it isi The
same commission was given to the writer of this paper to
revive the souls of his brethren of Korea, his beloved
country.
Conclusion. Regeneration and Sanctification have
inseparable relations for each other to complete one's
salvation from its beginning to the end. Regeneration is
the bestowal of divine life, but is only a part of the
grace embraced in the New Covenant. Only in this sense
may it be said to be incomplete. As it was said previously,
regeneration is the beginning of sanctification but only in
the sense that the life bestowed in the new birth is a holy
life before God. But this does not infer that the mere
Lesley, The Letters, ed. Telford, VIII, 238.
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expanding of regeneration by growth brings the Christian to
entire sanctification. Sanctification is an act of cleans
ing, and unless inbred sin be removed, there can be no Spirit-
filled life, no perfection of love. In a strict sense,
regeneration is not purification. Initial sanctification
accompanies regeneration but the latter is the impartation
of life and the former is the cleansing from acquired
depravity. It is true that a life of divine love is common
to both regeneration and sanctification, but the two works
of grace are separate and distinct, and consequently, sanc
tification is much more than the finishing results of
regeneration.
The great attention of many earnest Christians today
is directed at the rapid degeneration of the Gospel of
sanctification throughout the world. The Christian
Churches of Korea were founded upon a Bible-believing faith
� the solid foundation of the pure Gospel. As the years
go by, however, the apostate power of modernism, liberalism,
secularism, worldliness and materialism has begun to pene
trate into the Churches of Korea. Therefore, under such a
crisis, there is a need for the true Christians to keep to
the strait gate and the narrow way (cf. Matt. 7 ilk). But
realizing God's Word states that "all that will live
godly in Christ Jesus shall suffer persecution" (II Tim.
3:12), they hold their steadfast faith all the more.
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preaching the genuine Gospel to the world in season and out
of . season.
Truly it seems that the worldwide inclination today
is for many so-called Christians to under-estimate or even
to oppose Christian perfection. This is evidence of the
backsliding of modern, dying churches. Why do they oppose
this marvellous grace of sanctification? Because men will
be lovers of self, lovers of money, arrogant, ungrateful,
unholy, inhuman, haters of good, lovers of pleasure rather
than lovers of God, holding the form of religion but denying
the power of it (cf. II Tim. 3:2-5 RSV). It is apparent
that sanctification is a great hinderance for these worldly
people.
Whatever the theories of opposition to Christian
perfection may be, the sanctified believers have had the
strong assurance of the Spirit bearing witness with their
own spirits (cf. Rom. 8:l6) and also the fruit of the Spirit
in their everyday lives to show that such a life is possible
(cf. Gal. 5:22). From age to age God raised up His chosen
people who had experienced this marvellous blessing to save
many lost souls. Here is one of the dynamic testimonies of
John Wesley:
Many years since, I saw that 'without holiness no
raan shall see the Lord.' I began following after it,
and inciting all with whom I had any intercourse to
do the same. Ten years after, God gave me a clearer
view than I had before of the way how to attain this
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� namely, by faith in the Son of God. And immediately
I declared to all, 'We are saved from sin, we are
made holy, by faith.' Hiis I testified in private,
in public, in print; and God confirmed it by a thousand
witness. I have continued to declare this far above
thirty years, and God hath continued to confirm the
word of His grace. 2
Wesley consummated his explanation of Entire Sancti
fication or Christian Perfection by using the terms "Pure
Love" or "Love expelling sin." He held this, because only
love which is given from above can govern both the heart and
life of the children of God. The Apostle Paul said: "Love
never ends; as for prophecy, it will pass away; as for
tongues, they will cease; as for knowledge, it will pass
away" (I Cor. 13:8 RSV). "So faith, hope, love, abide,
these three; but the greatest of these is love" (I Cor. 13:
13 RSV).
Those who are sanctified and maturing in perfect love
must grow constantly producing love, joy, peace, longsuffer-
ing, gentleness, goodness, faith, meekness and temperance
(cf. Gal. 5:22, 23). This is the glorious heritage of every
man who will press forward toward the upward call of God to
the witness of the Gospel of regeneration and sanctification
� man's full salvation.
^Wesley, The Letters, ed. Telford, V, 258-9-
Behold, now are we the sons of God; and it doth no
yet appear what we shall be: but we know that, when h
shall appear, we shall be like him; for we shall see
him as he is.
And every man that hath this hope in him purifieth
himself, even as he is pure (I John 3�2, 3).
Amen .
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